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1. INTRODUCTION 

The question of indigenous self-determination occupies a 

central position in contemporary debates on human rights, 

constitutional governance, and political philosophy. In plural 

societies such as India, indigenous movements are often 

misunderstood as ethnic or insurgent struggles, rather than as 

normative claims rooted in constitutional morality and 

international law. 

Within this context, the intellectual contributions of Taren Boro 

emerge as a crucial yet under-researched body of thought that 

bridges Bodo nationalism, human rights, and democratic self-

governance. His writings and activism articulate a vision of 

Bodo self-determination grounded in peace, constitutionalism, 

social justice, and indigenous dignity, offering an alternative to 

violent or exclusionary models of nationalism. 

This paper seeks to reassess the normative, philosophical, and 

legal foundations of Taren Boro’s intellectual legacy and situate 

it within both Indian constitutional discourse and international 

human-rights frameworks. 

 

2. RESEARCH METHODOLOGY 

This study adopts a qualitative, doctrinal, and interdisciplinary 

research methodology, combining legal analysis, political 

philosophy, and indigenous studies to reassess the intellectual 

legacy of Taren Boro within the normative frameworks of 

human rights and self-determination. 

 

2.1 Nature of Research 

The research is analytical and interpretative in nature. It does 

not merely describe historical events or political movements but 

critically evaluates the normative, philosophical, and legal 

dimensions of indigenous self-determination as articulated by 

Taren Boro. 

 

2.2 Sources of Data 

a) Primary Sources 

Selected writings, speeches, essays, and public interventions of 

Taren Boro, 

Constitutional texts of India, particularly provisions relating to 

indigenous autonomy and the Sixth Schedule, 

International human-rights instruments, including documents 

adopted under the auspices of the United Nations, 

b) Secondary Sources 

Scholarly books and journal articles on human rights theory, 

constitutionalism, and indigenous nationalism, 

Academic studies on the Bodo Movement, Bodo Accord, 

NDFB, BLT, and regional politics of North-East India, 

Reports, commentaries, and historical analyses on indigenous 

rights and autonomy movements, 

 

2.3 Methodological Approaches 

Doctrinal Legal Analysis 

Used to examine constitutional provisions, human-rights norms, 

and legal principles governing indigenous self-determination. 

 

 

Normative Political Theory 

Applied to assess the moral legitimacy, ethical foundations, and 

philosophical coherence of Taren Boro’s thought. 

 

Historical-Contextual Analysis 

Employed to situate Boro’s ideas within post-colonial Assam, 

indigenous marginalisation, and evolving political movements. 

 

Comparative Framework 

Indigenous claims in the Bodo context are compared with 

international indigenous-rights discourse to highlight 

convergence with global norms. 

 

2.4 Scope and Limitations 

The research focuses on the intellectual and normative 

dimensions of Taren Boro’s legacy rather than biographical 

narration or empirical fieldwork. While militant movements are 

discussed, the emphasis remains on ideas, philosophy, and 

constitutional pathways, not operational strategies. 

 

3. CONCEPTUAL FRAMEWORK: HUMAN RIGHTS 

AND INDIGENOUS SELF-DETERMINATION 

Human rights, as universal moral claims, derive legitimacy 

from the inherent dignity of the human person. Indigenous self-

determination, as recognised in international law, extends this 

dignity to collective identities whose historical marginalisation 

necessitates special protections. 

The United Nations, through instruments such as the Universal 

Declaration of Human Rights (UDHR), affirms: 

• Equality before the law 

• Cultural freedom 

• Political participation 

• Economic and social security 

Indigenous self-determination does not imply secession; rather, 

it emphasises autonomy, participation, cultural preservation, 

and economic justice within existing state structures. 

Taren Boro’s intellectual position aligns with this normative 

interpretation, rejecting violent separatism and advocating 

constitutional pathways for indigenous empowerment. 

 

4. BODO NATIONALISM: HISTORICAL AND 

NORMATIVE DIMENSIONS 

4.1 Nature of Bodo Nationalism 

Bodo nationalism is fundamentally indigenous, territorial, 

cultural, and rights-oriented. It arises from historical exclusion, 

land alienation, linguistic marginalisation, and political under-

representation in Assam and the North-East. 

 

Contrary to dominant narratives, Bodo nationalism: 

• Is not anti-state, but seeks constitutional recognition 

• Is not ethnically exclusionary, but inclusive and plural 

• Is rights-based, grounded in dignity and equality 

Bodo nationalism is an indigenous, territorial, and rights-

oriented movement rooted in the historical experience of 

exclusion, land alienation, linguistic marginalisation, and 

political under-representation of the Bodo people in Assam and 
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the wider North-East. Far from being anti-state, it aspires to 

constitutional recognition and democratic accommodation 

within the Indian polity; it is neither ethnically exclusionary nor 

sectarian, but inclusive and plural in character, seeking 

coexistence with other communities. Normatively, Bodo 

nationalism is grounded in the principles of dignity, equality, 

and justice, articulating a legitimate demand for cultural 

preservation, political participation, and equitable development 

within the framework of constitutionalism and human rights. 

 

4.2 Bodo indigenous human rights include: 

• Right to land and natural resources 

• Right to language, culture, and education 

• Right to political participation and self-governance 

• Right to economic development and social justice 

 

4.3 Bodo indigenous human rights encompass the inherent 

entitlements of the Bodo people to their ancestral land and 

natural resources, the preservation and promotion of their 

language, culture, and education, meaningful participation in 

political processes and systems of self-governance, and the 

pursuit of equitable economic development and social justice. 

These rights arise from the collective identity and historical 

continuity of the Bodo community and reflect both their distinct 

socio-cultural existence and their aspirations for dignity and 

autonomy. Such entitlements are firmly aligned with the 

constitutional guarantees of India, particularly those relating to 

equality, cultural protection, and decentralised governance, and 

are equally consistent with the principles and norms of 

international human-rights law concerning indigenous peoples. 

These rights are consistent with both Indian constitutional 

guarantees and international human-rights law. 

 

5. POLITICAL MOVEMENTS AND INSTITUTIONAL 

FRAMEWORKS 

5.1 Aims of the Bodo Accord 

The Bodo Accord represents a constitutional and political 

compromise designed to address the long-standing aspirations 

of the Bodo people within the framework of the Indian 

Constitution. Its primary objective has been the creation of 

territorial autonomy to enable self-governance while preserving 

the sovereignty and integrity of the Indian state. The Accord 

seeks to institutionalise political decentralisation by transferring 

administrative and legislative powers to elected regional bodies, 

thereby reducing historical marginalisation. Equally significant 

is its commitment to the protection and promotion of Bodo 

culture and language, recognising cultural identity as integral to 

democratic inclusion. The Accord also emphasises economic 

development through targeted planning, infrastructure 

expansion, and resource allocation in Bodo-inhabited areas. 

Ultimately, the Accord aims at ensuring long-term peace, 

reconciliation, and integration by replacing cycles of conflict 

with constitutional dialogue and institutional governance. 

 

 

 

5.2 Aims and Demands of NDFB and BLT 

The National Democratic Front of Bodoland (established in 

1986) and the Bodo Liberation Tigers (established in 1996) 

emerged in response to prolonged socio-economic deprivation, 

political exclusion, and perceived denial of identity and land 

rights faced by the Bodo community. Although their ideological 

trajectories and methods differed over time—ranging from 

armed struggle to negotiated settlement—their core demands 

converged on the pursuit of political self-rule, protection of 

Bodo ethnic and cultural identity, and the achievement of 

economic justice, particularly with respect to land security and 

access to resources. These movements articulated a collective 

grievance rooted in structural inequality rather than mere 

separatist impulse. Importantly, Taren Boro consistently argued 

that the legitimacy of these demands could only be sustained 

through their transformation into constitutional and democratic 

processes. He firmly rejected perpetual militarisation, 

advocating instead for negotiated federalism, political 

participation, and legal institutionalisation as the only viable 

pathways to enduring self-determination and peace. 

 

5.3 Role of the Bodo Sahitya Sabha 

The Bodo Sahitya Sabha, established in 1952, has played a 

foundational and transformative role in shaping the cultural and 

intellectual dimensions of the Bodo movement. It has been 

instrumental in the standardisation and development of the 

Bodo language, contributing significantly to its recognition and 

inclusion within educational and administrative frameworks. 

Beyond linguistic efforts, the Sabha has served as a platform for 

cultural revival, fostering a shared historical consciousness and 

collective identity. It has also functioned as a form of 

intellectual resistance, countering cultural marginalisation 

through literature, scholarship, and public discourse, thereby 

nurturing a distinct literary nationalism. As a former president 

of the Sabha and a convenor of the Sahitya Akademi, Taren 

Boro strategically utilised this institution to articulate cultural 

human rights as a core component of self-determination. His 

work underscored that cultural autonomy is not merely 

symbolic but constitutes a substantive dimension of democratic 

citizenship and constitutional justice. 

 

6. CONSTITUTIONAL PROVISIONS FOR BODO SELF-

DETERMINATION 

The Indian Constitution provides multiple avenues for 

indigenous autonomy: 

• Sixth Schedule (Autonomous Councils) 

• Articles on cultural and educational rights 

• Federal decentralisation and local self-governance 

Taren Boro’s vision firmly situates Bodo self-determination 

within constitutional legality, emphasising reform, 

representation, and democratic participation rather than 

constitutional rupture. 
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7. THE INTELLECTUAL LEGACY OF TAREN BORO: 

PHILOSOPHY, PRAXIS, AND NORMATIVE 

CONTRIBUTIONS 

7.1 Intellectual Location and Historical Context 

The intellectual legacy of Taren Boro must be situated within 

the complex historical terrain of post-colonial Assam and 

North-East India—a region characterised by layered 

marginalisation, ethnic assertion, constitutional asymmetries, 

and prolonged political instability. His thought emerged during 

a period when indigenous identities were negotiating survival 

within a centralised nation-state that often privileged dominant 

linguistic, cultural, and political formations. 

Unlike militant ideologues or purely cultural revivalists, Taren 

Boro occupied a distinctive position as a scholar-activist who 

sought to reframe indigenous struggle through normative 

reasoning rather than reactionary politics. His intellectual 

intervention coincided with three interrelated historical 

processes: 

• Post-colonial exclusion of indigenous societies, 

particularly in matters of land, language, and political 

representation. 

• Constitutional marginalisation, where formal equality 

failed to translate into substantive justice for tribal 

communities. 

• Militarisation of ethnic demands, which transformed 

legitimate grievances into security problems. 

Against this backdrop, Boro developed a critical normative 

theory of indigenous self-determination that consciously 

rejected violence as a political method and instead emphasised 

moral legitimacy, constitutional engagement, and human-rights 

compliance. His work represents an effort to shift Bodo 

nationalism from an emotionally charged movement to a 

deliberative intellectual tradition grounded in law, ethics, and 

democratic reasoning. 

 

7.2 Indigenous Self-Determination as a Multidimensional 

Normative Framework 

Taren Boro conceptualised indigenous self-determination not as 

a singular political demand but as a multidimensional normative 

framework encompassing social, economic, cultural, political, 

and psychological autonomy. This approach distinguishes his 

thought from reductionist theories that equate self-

determination solely with statehood or territorial sovereignty. 

For Boro, self-determination is a process, not an event—an 

ongoing struggle to secure dignity, agency, and equality within 

existing constitutional structures. 

 

7(.2.1 Social Self-Determination: Dignity, Equality, and 

Internal Reform 

At the social level, Taren Boro argued that indigenous 

liberation begins with the restoration of human dignity. He 

maintained that centuries of political domination and cultural 

stereotyping had produced internalised inferiority among 

indigenous communities, which could not be remedied solely 

through political autonomy. 

 

Key elements of his social self-determination framework 

include: 

• Rejection of imposed caste-like hierarchies on tribal 

societies 

• Emphasis on social equality within indigenous 

communities 

• Commitment to education as a tool of emancipation 

• Opposition to patriarchy and internal social discrimination 

Boro insisted that indigenous nationalism must be self-critical 

and reform-oriented. A nation that reproduces internal injustice, 

he argued, forfeits its moral claim to self-determination. 

 

7.2.2 Economic Self-Determination: Land, Livelihood, and 

Structural Justice 

Economic autonomy occupies a central position in Taren 

Boro’s philosophy. He argued that political autonomy without 

economic security reduces self-rule to symbolism and leaves 

indigenous communities vulnerable to exploitation. 

 

His economic vision rests on four pillars: 

• Land Rights 

Land is not merely property but the material foundation of 

indigenous identity, culture, and survival. Land alienation, in 

his view, constitutes a direct violation of indigenous human 

rights. 

• Agrarian Modernisation with Indigenous Ethics 

He supported scientific farming and technological advancement 

while rejecting extractive development models that displace 

indigenous populations. 

• Resistance to Economic Colonisation 

Boro warned against capitalist penetration that converts 

indigenous territories into resource frontiers without benefiting 

local communities. 

• Cooperative and Community-Based Economics 

He advocated economic models aligned with indigenous 

collectivism rather than individualistic market logic. 

While influenced by Marxist critiques of exploitation, Boro 

rejected economic determinism and class reductionism, 

insisting that ethnic identity and historical injustice must be 

integrated into political economy. 

 

7.2.3 Political Self-Determination: Autonomy within 

Constitutional Democracy 

Politically, Taren Boro was unequivocal in rejecting 

secessionism. He interpreted self-determination as internal self-

determination, consistent with constitutional democracy and 

international law. 

 

For him, political self-determination entails: 

• Meaningful participation in governance 

• Decentralised administrative structures 

• Representative institutions with real authority 

• Protection of minority voices within autonomous regions 

He viewed constitutional mechanisms—such as autonomous 

councils and federal decentralisation—not as concessions but as 
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democratic rights. Political violence, he argued, undermines the 

legitimacy of indigenous claims and strengthens authoritarian 

responses. 

 

7.3 Intellectual Institution-Building and the Role of 

Indigenous Knowledge 

One of Taren Boro’s most enduring contributions lies in his 

emphasis on intellectual institution-building. He repeatedly 

asserted that emotional mobilisation without intellectual 

foundations leads to ideological exhaustion. 

 

His call for a Bodo intellectual forum sought to: 

• Produce indigenous-centered scholarship 

• Counter externally imposed narratives 

• Train scholars, jurists, and policymakers 

• Engage with global indigenous discourse 

This vision aligns with the concept of organic intellectuals, 

adapted to indigenous contexts. Knowledge production, in his 

philosophy, is a form of resistance and self-assertion. 

 

7.4 Redefining Nationalism: Territorial, Political, and 

Economic Security 

Taren Boro redefined nationalism away from ethnic exclusivity 

toward rights-based territorial belonging. 

 

7.4.1 Territorial Security 

Territory, for Boro, is not a militarised boundary but a space of 

cultural reproduction, ecological balance, and administrative 

relevance. Territorial autonomy ensures survival without 

domination. 

 

7.4.2 Political Security 

Political security involves safeguarding representation, 

linguistic rights, and democratic participation. He strongly 

opposed the criminalisation of ethnic assertion and political 

dissent. 

 

7.4.3 Economic Security 

Economic marginalisation, he argued, is the most effective 

instrument of political subjugation. Nationalism without 

economic justice is hollow and unsustainable. 

 

7.5 Constitutional Revolution: A Non-Violent Theory of 

Transformation 

Perhaps the most original element of Taren Boro’s thought is 

his theory of constitutional revolution. Rejecting armed struggle 

as normatively illegitimate and socially destructive, he 

proposed transformation through: 

• Rights-based mobilization 

• Legal literacy among indigenous communities 

• Strategic constitutional advocacy 

• Democratic pressure mechanisms 

This approach situates him within the global tradition of non-

violent political philosophy, adapted to indigenous struggles in 

post-colonial states. 

 

7.6 Culture, Language, and Epistemic Justice 

As a cultural leader, Taren Boro treated culture not as folklore 

but as a human right. He argued that: 

• Language embodies worldview and collective memory 

• Literature functions as resistance 

• Oral traditions constitute valid epistemic systems 

• Linguistic extinction, in his view, represents a form of 

structural violence and epistemic injustice. 

 

7.7 Ecology, Agriculture, and Sustainable Development 

Boro’s engagement with agriculture reflects a sophisticated 

understanding of sustainable development. He viewed 

agriculture as: 

• An economic activity 

• A cultural practice 

• An ecological relationship 

Displacement from land, he warned, leads not only to economic 

loss but to cultural collapse and identity erosion. 

 

7.8 Marxist Engagement and Ethical Synthesis 

While engaging deeply with Marxist critiques of exploitation, 

Taren Boro indirectly rejected doctrinaire Marxism. His 

synthesis 

• Integrates class analysis with ethnic identity 

• Rejects historical determinism 

• Grounds political economy in moral responsibility 

 

This ethical synthesis reflects an indigenous adaptation of 

critical theory. 

While engaging seriously with Marxist critiques of exploitation 

and structural inequality, Taren Boro implicitly rejected rigid 

and doctrinaire Marxism, instead advancing a distinctive ethical 

synthesis rooted in indigenous thought. His approach integrates 

class analysis with ethnic and cultural identity, refuses the 

inevitability of historical determinism, and reorients political 

economy toward moral responsibility and human dignity. 

Through this synthesis, economic relations are not treated as 

mechanistic outcomes of material forces alone but as ethical 

practices accountable to community, justice, and self-

determination. In this way, Boro’s engagement represents an 

indigenous adaptation of critical theory that harmonises social 

critique with normative values rather than subordinating ethics 

to ideology. 

 

7.9 Women’s Empowerment and Gender Justice 

Taren Boro viewed women’s empowerment as foundational to 

national development. His framework includes: 

• Women’s education 

• Participation in public decision-making 

• Resistance to cultural patriarchy 

• Recognition of women as custodians of culture 

• This positions his thought within contemporary feminist 

human-rights discourse. 
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7.10 Peace, Pluralism, and Regional Harmony 

At its core, Taren Boro’s intellectual legacy is peace-oriented. 

He consistently promoted: 

• Inter-ethnic coexistence 

• Dialogue over confrontation 

• Unity without assimilation 

He envisioned Bodoland not as an isolated ethnic enclave but as 

a constitutional partner within Assam and the Indian Union. 

Concluding Note on Section 6 

 

Section 6 establishes Taren Boro as: 

• A constitutional philosopher of indigenous rights 

• A theorist of non-violent self-determination 

• An intellectual bridge between local struggles and global 

norms 

 

8. INTERNATIONAL LAW AND INDIGENOUS FIGHTS 

International human-rights law recognises: 

• Collective cultural rights 

• Indigenous land rights 

• Participatory governance 

• Non-discrimination 

The UDHR (1948) and UN frameworks legitimise indigenous 

claims when pursued through peaceful, democratic, and legal 

means—precisely the framework advocated by Taren Boro. 

International human-rights law provides a robust normative and 

legal foundation for indigenous struggles by affirming 

collective cultural rights, traditional land and resource 

entitlements, participatory governance, and protection against 

discrimination. Core international instruments, most notably the 

Universal Declaration of Human Rights, together with 

subsequent United Nations human-rights frameworks, recognise 

that the dignity and survival of indigenous peoples depend upon 

safeguarding their distinct identities, social institutions, and 

historical relationships with land. These frameworks emphasise 

equality before the law while simultaneously acknowledging 

the need for special protections to remedy historical injustice 

and structural marginalisation. Crucially, international law 

legitimises indigenous claims when they are articulated through 

peaceful, democratic, and lawful means, rejecting violence 

while affirming self-expression, dialogue, and constitutional 

engagement. This principled approach closely aligns with the 

intellectual framework advanced by Taren Boro, who 

consistently located indigenous resistance within constitutional 

morality, human-rights discourse, and democratic legitimacy 

rather than separatist or extra-legal confrontation. 

 

9. FINDINGS OF THE STUDY 

Based on the critical analysis undertaken in this paper, the 

following key findings emerge: 

 

9.1 Reframing Bodo Nationalism 

The study finds that Bodo nationalism, as articulated by Taren 

Boro, is fundamentally rights-based, constitutional, and 

democratic, rather than separatist or insurgent in character. It 

represents a normative demand for dignity, equality, and 

inclusion within the Indian constitutional framework. 

 

9.2 Indigenous Self-Determination as Internal and 

Constitutional 

The research establishes that Taren Boro’s conception of self-

determination aligns with internal self-determination, 

emphasising autonomy, participation, and cultural security 

within existing state structures, consistent with international 

human-rights law. 

 

 

9.3 Integration of Human Rights and Indigenous 

Nationalism 

The findings demonstrate that Taren Boro successfully 

integrates individual human rights with collective indigenous 

rights, rejecting the false dichotomy between universalism and 

cultural particularism. 

 

9.4 Rejection of Political Violence 

The study confirms that a central pillar of Boro’s intellectual 

legacy is the normative rejection of violence. He consistently 

viewed armed struggle as morally illegitimate, strategically 

counterproductive, and destructive of indigenous ethical claims. 

 

9.5 Constitutionalism as a Transformative Tool 

The research highlights that Taren Boro’s theory of 

constitutional revolution offers a viable, peaceful model for 

indigenous empowerment through legal literacy, institutional 

reform, and democratic engagement. 

 

9.6 Culture and Language as Human Rights 

The findings affirm that Boro’s emphasis on language, 

literature, and culture constitutes an advanced understanding of 

cultural rights and epistemic justice, anticipating contemporary 

global indigenous discourse. 

 

9.7 Economic Justice as Core to Self-Rule 

The study finds that economic self-determination—particularly 

land rights and sustainable livelihoods—is central to Boro’s 

philosophy, without which political autonomy remains 

superficial. 

 

9.8 Gender Justice within Indigenous Nationalism 

The research establishes that Taren Boro’s framework 

incorporates women’s empowerment and gender equality as 

integral to indigenous self-determination, rather than as 

peripheral concerns. 

 

9.9 Contribution to Indian Political Philosophy 

The study concludes that Taren Boro should be recognised as a 

constitutional philosopher of indigenous rights, whose work 

enriches Indian political thought by offering a normative 

alternative to both assimilationist nationalism and violent ethnic 

assertion. 

 

https://creativecommons.org/licenses/by/4.0/


Int. Jr. of Contemp. Res. in Multi. PEER-REVIEWED JOURNAL Volume 5 Issue 1 [Jan- Feb] Year 2026 
 

722 
© 2026 Dr. Chitta Ranjan Boruah. This is an open-access article distributed under the terms of the Creative Commons Attribution 4.0 International License 

(CC BY NC ND).https://creativecommons.org/licenses/by/4.0/ 

 

9.10 Global Relevance 

Finally, the research finds that Taren Boro’s intellectual legacy 

possesses transnational relevance, offering a model for 

indigenous movements worldwide seeking justice through 

human rights, constitutionalism, and peace. 

 

10. CONCLUSION 

A careful reassessment of the intellectual legacy of Taren Boro 

demonstrates with clarity that Bodo nationalism, as articulated 

in his thought, is neither a secessionist impulse nor a 

destabilising force against constitutional order. Rather, it 

emerges as a normative and philosophical claim for justice, 

grounded in dignity, equality, and democratic participation. His 

ideas situate indigenous political aspiration firmly within the 

moral universe of constitutionalism and human rights, 

challenging the long-standing tendency to mischaracterise 

indigenous movements as inherently antagonistic to the state. 

At the core of Taren Boro’s philosophy lies a profound ethical 

insight: constitutional democracy derives legitimacy not merely 

from territorial sovereignty, but from its capacity to recognise 

and accommodate cultural plurality. For him, indigenous self-

assertion is not an act of defiance against the Constitution but 

an appeal to its deepest promises—substantive equality, cultural 

autonomy, and participatory governance. Bodo nationalism, 

therefore, represents a moral dialogue with the constitutional 

framework, seeking inclusion rather than rupture, recognition 

rather than domination. 

Philosophically, Boro advances a vision of nationalism that 

departs from majoritarian and homogenising models. His 

thought reframes nationalism as relational and dialogic, rooted 

in historical injustice yet oriented toward peaceful coexistence. 

By emphasising non-violence, democratic engagement, and 

institutional solutions, he offers an alternative pathway for 

resolving indigenous conflicts—one that avoids both coercive 

assimilation and militant separatism. In this sense, his work 

bridges political philosophy and practical statecraft, showing 

how normative ideals can inform sustainable conflict resolution. 

In the broader context of global indigenous resurgence, Taren 

Boro’s intellectual contribution acquires transnational 

significance. His ideas resonate with international indigenous-

rights discourse by affirming that self-determination is 

compatible with constitutional integrity, provided that the state 

is willing to reinterpret sovereignty through the lens of justice 

and pluralism. He anticipates contemporary debates that view 

indigenous rights not as special privileges, but as corrective 

mechanisms necessary to address structural exclusion and 

historical marginalisation. 

Ultimately, reassessing Taren Boro’s legacy compels a 

rethinking of how Indian political philosophy understands 

nationalism, rights, and democracy. His work stands as a 

compelling reminder that true constitutionalism is not 

threatened by indigenous identity but enriched by it. By 

grounding political claims in ethics, human dignity, and 

peaceful democratic struggle, Taren Boro offers a durable 

philosophical framework—one capable of guiding both India 

and the international community toward more inclusive, just, 

and humane approaches to indigenous self-determination. 
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